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1. Introduction and

Framework

(‘Isa  al

Methodological

Abstract

As the two largest monotheistic faiths globally, Christianity and Islam
collectively encompass over half of the world's population. While contemporary
geopolitical discourses frequently emphasize their differences, both traditions
share deep theological roots as Abrahamic religions recognizing many of the
same prophetic figures. This article provides a comprehensive, multi-
dimensional comparative analysis of Christianity and Islam, examining their
foundational historical developments, core theological doctrines, scriptural
frameworks, hermeneutical methodologies, and contemporary sociopolitical
manifestations. By exploring these dimensions, this study highlights the
profound intersections. and._ distinct theological boundaries—particularly
regarding Christology, the mechanics of divine revelation, the development of
canonical orthodoxy, and the intersection of religious law and civil statecraft—
that define both global faiths, offering a rigorous resource for interfaith
dialogue and comparative religious scholarship.

centuries. Christianity, originating in the first
century CE within the Roman province of

The geopolitical, legal, and cultural landscapes
of the modern world remain profoundly
anchored to the historical trajectories of
Christianity and Islam. Emerging from the
Western ~ Asiatic  matrix of Abrahamic
monotheism, these two global movements have
shaped civilizations, established philosophical
paradigms, and dictated legal structures across

Judea, centers its theological architecture on the
life, death, resurrection, and cosmic status of
Jesus of Nazareth, whom adherents confess as
the incarnate Son of God (Logos). Conversely,
Islam, arising in the early seventh century CE
within the tribal, mercantile environment of the
Arabian Peninsula, positions itself as the
restoration of primordial monotheism (Din\ al-
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Fitrah). This restoration was communicated
through the final revelations received by the
Prophet Muhammad, revered by Muslims as the
Seal of the Prophets (Khatam\ an-Nabiyyin).
To conduct a meaningful academic comparison
between these two traditions, scholars must
avoid the twin traps of reductionist syncretism
(claiming they are essentially identical) and
essentialist polemics (claiming they share no
common ground). This study employs a
historical-critical and comparative theological
framework to analyze where these paths cross
and where they fundamentally diverge. These
structural parallels and dogmatic boundaries is
crucial for navigating modern interfaith
dynamics, sociological shifts, and public policy
in pluralistic societies.

2. Historical Foundations and Geopolitical
Expansion

The early development of both Christianity and
Islam was marked by radical critiques of existing
societal hierarchies. Both faiths preached
spiritual equality across ethnic, racial, and socio-
economic lines—a message that initially drew
severe opposition and persecution  from
established political authorities. However, their
transition from marginalized movements to
dominant civilizational forces occurred through
distinct  historical, geographical, and
institutional mechanisms.

2.1 The Development and Imperialization of
Christianity

Following the execution of Jesus of Nazareth
around 33 CE, the nascent Christian
movement—initially a localized, messianic sect
within Second Temple Judaism—solidified
through the evangelical, institutional, and
epistolary efforts of his immediate disciples and
the Apostle Paul (Brown, 1997). Early
Christianity adapted to its environment by
integrating localized linguistic, rhetorical, and
philosophical constructs from Hellenistic
Judaism and  Greco-Roman philosophy,
particularly Middle Platonism and Stoicism
(Pelikan, 1971). For its first three centuries,
Christianity spread organically along Roman
trade routes, operating primarily as an urban
underground movement facing periodic waves
of imperial persecution, driven by its refusal to
participate in the civic imperial cult.

The critical socio-political turning point
occurred in the early fourth century CE with the
conversion of Roman Emperor Constantine.
This led to the Edict of Milan (313 CE), which
institutionalized  religious tolerance, and
culminated in the Edict of Thessalonica (380
CE) under Emperor Theodosius I, establishing
Nicene Christianity as the official state religion
of the Roman Empire. With state backing,
church leaders sought to standardize doctrine
and eradicate heresies through ecumenical
councils.
The First Council of Nicaea (325 CE)
formulated the Nicene Creed, affirming the co-
essential (homo-ousios) nature of Christ with the
Father against Arianism. Scriptural
standardization was formally achieved later in
the century through ecclesiastical assemblies,
such as the Councils of Carthage (397 CE),
which finalized and closed the 27-book New
Testament canon, separating apostolic writings
from apocryphal texts (Metzger, 1987).
[33 CE] Crucifixion / Apostolic Era
L——[313 CE] Edict of Milan (Constantine's
Tolerance)
L—— [325 CE] First Council of Nicaea
(Trinitarian Orthodoxy)
L——[380 CE] Edict of Thessalonica
(Official State Religion)
L—— [397 CE] Councils of

Carthage (New Testament Canonized)

2.2 The Emergence and Structural
Consolidation of Islam

Islam was established in 610 CE when the
Prophet Muhammad, a member of the
Hashemite clan of the Quraysh tribe in Mecca,
reported receiving divine revelations inside the
cave of Hira through the Angel Gabriel (Jibril)
(Esposito, 2016). Mecca was a vital mercantile
hub and a center for polytheistic pilgrimage
focused around the ancient sanctuary of the
Kaaba. Muhammad's uncompromising message
of absolute monotheism (Tawhid) and his
denunciation of social injustice and economic
exploitation were viewed by the Meccan
oligarchy as an existential threat to their trade-
dependent social order.

Facing escalating torture and economic boycotts,
Muhammad and his followers migrated
northwest to the oasis of Yathrib (later renamed
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Medina) in 622 CE. This migration, known as
the Hijra, marks a major structural shift: it
transformed Muslims from a persecuted
religious minority into a sovereign political,
judicial, and military community (Ummah). The
Hijra serves as the definitive anchor point (Year
1) of the Islamic lunar calendar (AH). In
Medina, Muhammad acted as both a prophetic
guide and a statesman, drafting the Constitution
of Medina to unite the diverse Muslim and
Jewish  tribes into a single defensive
confederation.
Following a series of military engagements,
Muslim forces entered Mecca in 630 CE in a
largely bloodless transition. Muhammad granted
a general amnesty to his former persecutors and
cleansed the Kaaba of its pagan idols, dedicating
it solely to Abrahamic monotheism. Following
the Prophet’s death in 632 CE, Islam expanded
rapidly beyond the Arabian Peninsula under the
Rashidun (Rightly Guided) and Umayyad
Caliphates. Within a century, this expansion
forged a vast transcontinental empire stretching
from Spain across North Africa to the borders of
ancient India, spreading the faith through trade,
treaties, conversion, and military conquest
(Hourani, 2013).
[610 CE] First Revelation at Cave Hira
L—— 1622 CE] The Hijra (Mecca to Medina:
Birth of the Ummah)
L—— (630 CE] Conquest of Mecca
(Cleansing of the Kaaba)
L—— 1632 CE|] Death of Prophet
Muhammad
L—— [632-661 CE] Rashidun
Caliphate (Rapid Expansion)
L—— [650 CE] Textual
Standardization of the Qur'an (Caliph Uthman)
3. Core Theological Doctrines and Ontological
Divergences
3.1 The Concept of God: Trinitarianism vs.
Absolute Tawhid
The primary theological divergence between
Christianity and  Islam  lies in  the
conceptualization of monotheism. While both
traditions reject polytheism, their internal
understandings of the divine essence reveal a
profound metaphysical divide.
Christian Monotheism: Trinitarian
Islamic Monotheism: Tawhid

[Godhead]

(Allah]
/1N
|
Father Son Holy Spirit
Absolute, Unshared Unity
(One Divine Essence in Three
Persons) (No Plurality, Partners, or

Form)

Christian Trinitarianism

Christianity adheres to a  Trinitarian
monotheism, defining God as one divine
essence (Ousia) eternally existing in three
distinct, co-equal, and co-eternal persons
(hypostases): the Father, the Son (the eternally
begotten Logos), and the Holy Spirit (Pelikan,
1971). This is not tritheism (belief in three gods),
but rather an internal relational understanding
of the divine life. The Son is viewed as the
perfect self-expression of the Father, who took
on human flesh in history through the
Incarnation to bridge the ontological gap
between humanity and the Divine caused by sin.

Islamic Tawhid
Conversely, Islam  practices  absolute,
uncompromised monotheism  known as
Tawhid, strictly rejecting any pluralism or
relational divisions within the Godhead. Islamic
theology divides Tawhid into three operational
dimensions:
1. Tawhid ar-Rubtibiyyah (Unity of Divine
Lordship over creation)
2. Tawhid al-Ulithiyyah (Unity of God as
the sole object of worship)
3. Tawhid alAsma’ wasSifat (Unity of
Divine Names and Attributes)
Islamic theology views Trinitarianism as a
compromise of this absolute unity, categorizing
the attribution of partners, divisions, or
offspring to God as shirk (associating partners
with Allah)—the most serious theological error in
Islam (Nasr, 2002). This position is rooted
directly in the text of the Qur'an:{Surah Al
Ikhlas (112:1-4)}
{"Say, 'He is Allah, [who is] One, Allah, the
Eternal Refuge. He neither begets nor is born,
Nor is there to Him any equivalent."}
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The Qur'an explicitly addresses and challenges
historical Trinitarian formulations, maintaining
that God (Allah) is completely unique, self-
sufficient, and transcendent:

"O People of the Scripture, do not commit
excess in your religion or say about Allah except
the truth. The Messiah, Jesus, the son of Mary,
was but a messenger of Allah and His word
which He directed to Mary and a soul [created at
a command] from Him. So believe in Allah and
His messengers. And do not say, 'Three'; desist -
it is better for you. Indeed, Allah is but one God.
Exalted is He above having a son."

Surah An-Nisa (4:171)

4. Christology and the Role of the Virgin Mary
The figure of Jesus Christ is a central pillar in
both world religions, yet his ontological status,
life purpose, and final days on earth are viewed
through two fundamentally irreconcilable
theological lenses.

4.1 The Christian Perspective: The Incarnate
Logos and Substitutionary Atonement

In orthodox Christian theology, Jesus of
Nazareth is the second person of the Trinity
made flesh. As finalized at the Council of
Chalcedon (451 CE), Christ possesses two
distinct natures—fully divine (vere\ Deus) and
fully human (vere\ homo)—united hypostatically
in one person without division, change, or
confusion (Cross, 2005).

The primary purpose of Christ's earthly mission
was soteriological (focused on salvation).
Because human nature was corrupted by the
"Original Sin" inherited from Adam, humanity
was spiritually separated from a holy God.
Christ's crucifixion around 33 CE was a
voluntary, sacrificial act of substitutionary
atonement. His physical resurrection three days
after death is celebrated as the ultimate victory
over sin and death, offering redemption and
eternal life to all who believe.

4.2 The Islamic Perspective: ‘Isa al-Masih as a
Mighty Messenger

In Islam, Jesus is known as ‘Isa ibn Maryam
(Jesus, Son of Mary). He holds an incredibly
exalted position as one of the five greatest
messengers of God, categorized as Uliil ‘Azm
(The Prophets of Steadfastness and Resolve),

alongside Noah, Abraham, Moses, and
Muhammad. Islam confirms that Jesus was the
Messiah (Al-Masih), born of a virgin, and
granted  spectacular miracles by divine
permission—such as speaking from the cradle,
curing the blind and the leper, and breathing life
into clay birds (Nasr, 2002).

However, Islamic theology strictly denies his
divinity, his titles as the "Son of God," and the
concept of the Incarnation. The Qur'an states
that creating Jesus without a human father was
an act of divine will, comparable to the creation
of Adam:

{Surah Aal i ‘Imran (3:59):} {"Indeed, the
example of Jesus to Allah is like that of Adam.
He created him from dust; then He said to him,
'Be,' and he was."}

Furthermore, Islamic theology rejects the
narrative of the crucifixion and the concept of
vicarious atonement, emphasizing instead
individual ~moral accountability.  Islamic
theology denies his death on the cross, asserting
instead that God saved Jesus and raised him
physically to Heaven, meaning no resurrection
took place:

"And [for] their saying, 'Indeed, we have killed
the Messiah, Jesus, the son of Mary, the
messenger of Allah.' And they did not kill him,
nor did they crucify him; but [another] was made
to resemble him to them. And indeed, those
who differ over it are in doubt about it. They
have no knowledge of it except the following of
assumption. And they did not kill him, for
certain. Rather, Allah raised him to Himself."
Surah An-Nisa (4:157-158)

4.3 The Exalted Position of Mary (Maryam)
Despite these deep christological differences, the
Virgin Mary (Maryam in Arabic) serves as a
profound point of connection between
Christianity and Islam.

e In Christianity: She is honored across
major liturgical traditions (Roman
Catholicism, Eastern Orthodoxy) with
the title Theotokos (God-bearer or
Mother of God), serving as a crucial
figure in liturgical devotion, Mariology,
and ecumenical theology (Pelikan,
1971).

e In Islam: Mary is the only woman
explicitly mentioned by name in the

https://jmhorizons.com

| Abedin, 2026 |

Page 493



Journal of Media Horizons
ISSN: 2710-4060 2710-4052

Volume 7, Issue 6, 2026

entire Qur'an, which dedicates an entire
chapter to her story (Surah Maryam).
She is revered as a model of absolute
purity,  devotion, and  spiritual
perfection.
The Quranic text details the angelic
announcement of her miraculous, virginal
pregnancy:
"Remember when the angels said, 'O Mary,
indeed Allah gives you good tidings of a word
from Him, whose name will be the Messiah,
Jesus, the son of Mary - distinguished in this
world and the Hereafter and among those
brought near [to Allah].' She said, "My Lord, how
will I have a child when no man has touched
me!' [The angel] said, 'Such is Allah; He creates
what He wills. When He decrees a matter, He
only says to it, "Be," and it is.' Surah Aal i ‘Imran

(3:45-47)

5. Scriptural Architecture, Epistemology, and
Textual Transmission

The nature, composition, and transmission of
scripture in Christianity and Islam reveal
different epistemological approaches to how
God communicates with humanity.

5.1 The Christian Bible: A Synergistic Library
The Christian Bible is a compilation of two
testaments: the Old Testament (rooted in the
Hebrew scriptures) and the 27-book New
Testament. It was written by dozens of human
authors—including prophets, kings, fishermen,
and scholars—over the course of more than a
thousand years (Brown, 1997). Christianity
views scriptural inspiration as a synergistic
process: the Holy Spirit inspired human authors,
moving them to write, but those authors still

Primary Scripture The Holy Bible
Scriptural Nature
Liturgical Language

Core Framework

Daily Worship Personal Prayer & Reflection
Human Nature Inherited Original Sin
Dietary Laws Generally Unrestricted

Major Branches

Synergistic (Divine-Human)
Modern Vernaculars
Ten Commandments & Sacraments

Catholic, Protestant, Orthodox

used their own unique languages, historical
contexts, cultural perspectives, and literary
styles. Consequently, textual scholarship and
historical-critical analysis are widely accepted
within mainstream Christian theology to discern
the deeper theological truths conveyed through
human history.

5.2 The Holy Qur'an: The Verbatim Word of
God

In contrast, Islam views the Qur'an as the
uncreated, literal, and verbatim word of Allah
(Kalam Allah), communicated directly to
Prophet Muhammad in Classical Arabic. The
Prophet is considered to have acted as a pure
channel for this revelation, rather than a co-
author. Because the text is tied directly to its
original language, translations of the Qur'an are
not considered the Qur'an itself, but rather
"interpretations of its meanings."

The text was preserved through oral
memorization (Hifz) alongside written records
during the Prophet's lifetime, and was formally
compiled into a standardized text under the
third Caliph, Uthman ibn Affan, around 650
CE (Ali, 2004). To complement the Qur'an,
Islamic jurisprudence and theology rely heavily
on the Hadith (recorded traditions of the
Prophet Muhammad's sayings and actions) and
the Sunnah (his lived example), evaluated
through strict chains of narrators (Isnaad).

6. Comparative Analysis of Religious Practices
and Legal Frameworks

The lived reality of these faiths is expressed
through distinct daily, weekly, and life-cycle
rituals, alongside different views on how
religious law applies to daily life.

The Holy Qur'an
Verbatim Word of Allah
Classical Arabic
Five Pillars (Arkan al-Islam)
Salah (Five Daily Prayers)
Born Pure (Fitrah); Accountable
Strict Halal; No Pork or Alcohol
Sunni, Shia, Sufi Mysticism
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6.1 Ritual Expressions and Sacramental Life
Christian practice centers largely around a
sacramental framework, particularly within
Catholic, Eastern Orthodox, and traditional
Protestant denominations (Cross, 2005).
Sacraments—such as Holy Baptism and the
Eucharist (Holy Communion)—are viewed as
visible signs instituted by Christ to convey divine
grace to the believer. Weekly worship is
traditionally corporate, held on Sundays in
honor of Christ's resurrection, featuring
liturgical prayers, scripture readings, and a
sermon.

Islamic practice is structured around the Five
Pillars (Arkan al-Islam), which serve as the
practical foundation for a Muslim's daily life
(Esposito, 2016). These include the Shahada
(declaration of faith), Salah (five daily prayers
performed facing the Kaaba in Mecca), Zakah
(an obligatory annual alms tax of 2.5% of
accumulated wealth), Sawm (fasting from dawn
to sunset during the month of Ramadan), and
the Hajj (pilgrimage to Mecca required once in a
lifetime for those who are able).

6.2 Jurisprudence, Diet, and the State

A key difference in the modern application of
scripture is the degree to which religious law
intersects with governance. In mainstream
contemporary Christianity, religious guidelines
are largely treated as personal, ethical principles,
with civil governance operating independently
of ecclesiastical canon law. This division is
rooted in early history, where Christians lived as
a minority within the pagan Roman Empire, and
in theological passages like Matthew 22:21
("Render therefore unto Caesar the things which are
Caesar's; and unto God the things that are God's").
Dietary laws are also largely absent, as the New
Testament declared all foods clean (Mark 7:19).
Conversely, the mainstream Islamic paradigm
views the Qur'an and Sunnah as comprehensive
manuals that encompass spiritual, legal,
economic, and political spheres. This legal
integration is formalized as Sharia law, which
provides explicit guidance on commercial
contracts, inheritance, and dietary laws (such as
the requirement for Halal parameters and the
absolute prohibition of pork and alcohol).
Sociological data demonstrates regional variance
in how literally these texts are applied to state

policy; for instance, historical polling shows
robust public support for state alignment with
religious jurisprudence in nations like Pakistan
and Egypt, whereas secular configurations have

historically been more favored in nations like
Turkey or Tunisia (Pew Research Center, 2012).

7. Eschatological Frameworks and the End of
History

Both Christianity and Islam share linear views of
history culminating in a divine apocalypse,
resurrection of the dead, a final Day of
Judgment, and the allocation of the soul to
eternal reward or punishment. However, their
internal eschatological roles vary significantly.

7.1 Christian Eschatology: The Return of the
King

Christian eschatology centers on the Second
Coming (Parousia) of Christ, who returns in
visible glory to triumph over evil, judge
humanity, destroy the Antichrist, and fully
establish the Kingdom of God in a renewed
creation (Brown, 1997). Christ acts as the
supreme cosmic Judge, separating the righteous
from the wicked.

7.2 Islamic Eschatology: The Prophetic Sign of
Isa

Islamic eschatology also affirms the return of
Jesus Christ at the end of time, but designates
his role as a crucial prophetic sign rather than
the ultimate judge, a role reserved exclusively for
Allah (Esposito, 2016). According to Islamic
tradition, Jesus will descend to earth, defeat the
False Messiah (Al-Masih\ad-Dajjal), dismantle
false religious symbols (symbolized by breaking
the cross), and bring humanity to the worship of
the one true God. Furthermore, certain Islamic
traditions, particularly within Shia theology,
emphasize the arrival of the Mahdi as the
primary messianic figure who will restore
absolute justice to the world alongside Jesus

(Nasr, 2002).

8. Conclusion

Christianity and Islam share significant
theological foundations, operating within an
interconnected framework that values ethical
monotheism, prophetic revelation, and a
definitive end of history. Their common roots as
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Abrahamic faiths provide a rich language of
shared narratives and mutual respect for
overlapping historical figures, most notably Jesus
and the Virgin Mary.

Their divergence lies not in their commitment
to devotion, but in fundamental dogmas
regarding the internal nature of God, the
mechanism of salvation, the status of Jesus
Christ, and the structural role of scriptural law
within human society. Recognizing both these
deep shared origins and their distinct theological
frameworks remains essential for meaningful
academic analysis and constructive interfaith
dialogue in an increasingly interconnected
global society.
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